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Abstract: This study looks at the religious teaching, which apparently give a full meaning and ethics on
industrialization. Islam encourages industrialization and sets its pristine teachings as enshrined in the Quran
and Sunnah of the Prophet PBUH as the guiding principles and values for Muslims to create a kind of
industrialization that shall bring about not only economic prosperity and sustainable development to the nation,
but also one that is in harmony with the environment. The main objectives of this research are to investigate
Quranic point of view about the industrialization and relate it to both Western and Islamic perspectives. Its main
emphasis is to identify the driving philosophy behind the process of industrialization implemented in Malaysia
with the universal values and teachings of Islam. This research is conducted through primarily of historical
approach and relies on library research in order to achieve its objectives. A textual and critical analysis of
Quranic verses will be utilized to demonstrate the application of Quran pertaining industrialization. Apart from
that, this study will attempt to present the concept of industrialization from the Quranic point of view with
special reference to selected Quranic verses. The ideas presented could be further developed and appreciated
by the society in promoting sustainability environment in this industrialization era.
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INTRODUCTION industrialization and modernization have been
accompanied not just by attributes of economic
There has generally been a strong belief that development but also by abject poverty, greater

industrialization is necessary in order to eliminate poverty,
unemployment, inequality in the distribution of income
and wealth and above all, to bring an accelerated
economic development. This belief which has been deep
rooted for decades in Muslims’ hearts is based on an
assumption that the third world countries must follow the
footsteps of the West if they aim at tremendous growth of
economic development. However, the findings of various
studies on industrializing countries have revealed that

unemployment, wider inequalities and horrifying numbers
on crimes, drug addiction, moral collapse, fatherless
households and so on [1].

The common belief is that industrialization should
denote the improvement of general living conditions but
in reality it gives another portrait; the condition of the
people in the bottom remain the same, the gap between
“haves” and “haves-not” is wider and even the general
standard of living has deteriorated. Therefore, the
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prevailing concept of industrialization and development
is opened to be questioned. In other words, the concept
of industrialization which is merely concerned about
material and physical development has failed in realizing
the socio-economic well-being of the third world nations
which Muslim countries are part of. In fact, the current
situation of industrialized Western nations should also be
a lesson for Muslims, that is to avoid from repeating the
same mistakes [1, 2].

The Prophet had warned his followers fourteen
hundred years ago about the condition of some Muslims
who blindly follow the Jews and Christians, he says:

You will follow the wrong ways, of your
predecessors so completely and literally that if they
should go into the hole of a lizard. You too will go
there. We said: O Allah’s Apostle! Do you mean the
Jews and the Christians? He replied: Whom else?
[Meaning, of course, the Jews and the Christians]

[3]-

In addition, Muslim nation must realize that the
worldview of Western development and industrialization
is absolutely different from the Islamic point of view. It is
in this sense that Muslims should not blindly adopt the
so-called Western wisdom [4]. Allah reminds the believers
about this matter:

O ye who believe! Take not into your intimacy those
people who are not of your kind: They will not fail
to corrupt you. They only desire your ruin: Rank
hatred has already appeared from their mouths:
What their hearts conceal is far worse. We have
made plain to you the Signs, if ye have wisdom .
Surah Ali ‘Imran, 3:118

Allah’s Messenger further describes about this
serious matter:

The chains of Islam will be loosed over the times,
when a chain loosens people will pursue to another
chain, the first chain is the creed and the last is the

prayer [5].

Therefore, industrialization and development should
be measured according to Islamic point of view [4]. If we
examine industrialization from a purely Islamic
perspective, we will realize that Islam perceives the
process of industrialization as a source of sustenance and

livelihood, as well as economic growth of a nation [6].
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Furthermore, industrialization and civilization in Islam
encompass not merely economic growth but all other
dimensions of the human life including social, spiritual,
political, cultural and psychological well-being [4].

Islam encourages all types of industries that can be
established depending on the changing needs of a
society, due to the change in circumstances and public
interest. This includes the fulfillment of the basic needs of
life and the security of nation, at least the ability to defend
the nation. Mostly important, those industries should be
conduct in permissible activities, a God-blessed process
which subscribes to Islamic universal ethical principles
that ensure the balance between material and spiritual
development of a nation [6]. In fact, Allah commands His
servants to seek the paradise in the here-after but not to
forget their portion in the worldly life as Allah states in
the Glorious Quran:

But seek, with the [wealth] which Allah has
bestowed on thee, the Home of the Hereafter, nor
forget thy portion in this world: but do thou good,
as Allah has been good to thee and seek not
[occasions for] mischief in the land: for Allah loves
not those who do mischief. Surah Al-Qasas, 28: 77.

In order to ensure that industrialization becomes a
God-blessed process, all negative activities and evils
which are inherent in secularist industrialization, should
be checked, controlled and abolished through effective
policies. This in order to bring about a change in attitude
of industrialist toward productive investments and ethical
ventures which will enhance the industrialization process
and ensure socio-economic justice [7]. Indeed, it is a well-
known fact that Islam negates the worse abuses of
economic exploitation, fraud and other evils which are
legal in the materialist framework of industrialization. This
is absolutely in ideal terms but then we should realize that
we are dealing with values and principles which are ideals;
and it is Islam, a perfect and comprehensive way of life
which answers peace and justice in society. Allah SWT
mentions in the Quran:

This day have I perfected your religion (deen) for
you, completed My favour upon you and have
chosen for you Islam as your deen [way of life].
Surah al-Maidah, 5:3.

The word of thy Lord doth find its fulfilment in truth
and in justice: None can change His words: for He
is the one who heareth and knoweth all. Surah al-
An‘am, 6:115.
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Islam does not look favorably on a rejection of life on
earth in monasticism because Islam promotes both, this
world and the here-after and does not confine itself merely
in purifying the spiritual and the moral life of man. Indeed,
its domain extends in to all aspects of human life. It molds
individual’s life as well as the social order in healthy
patterns. That is why it is necessary that each and every
human affair including industrialization and development
processes be molded according to the Islamic design. [8]
Allah says in the Qur’an:

Our religion is the Baptism of Allah. And who can
baptize better than Allah. And it is He Whom we
worship. Surah al-Baqarah, 2:138.

On another note, Islam also tells us not to see
industrialization as an end in itself, but rather a means to
an end; to bring goodness and stability to the whole
community. In Islam, being a highly industrialized country
is not the top of a comprehensive development. Rather
industrialization should be a God-blessed process and a
means to achieve a sustainable development in a society,
which is an epitome of economic, spiritual and moral
excellence [6]. Indeed, Allah reminds the believers to ask
Him for both types of excellence [9] i.e., this life which
implies economic and material well-being, as well as the
Hereafter which indicates spiritual and moral excellence,
as He says in the Glorious Quran:

Our Lord! Give us in this world that which is good
and in the Hereafter that which is good and save us
from the torment of the Fire!. Surah al-Bagarah,
2:201.

If industrialization is viewed as an end in itself, it
leads to imbalances, inequities and environmental
excesses because man will struggle for it by any means,
good or bad; and ultimately it will reduce the well-being of
most members of the society as well as the ecological
system on earth [10]. Allah says in the Quran:

Mischief has appeared on land and sea because of
[the meed] that the hands of men have earned, that
[Allah] may give them a taste of some of their deeds:
in order that they may turn back [from Evil]. Surah
ar-Rum, 30: 41.

And He giveth you of all that ye ask for. But if ye
count the favours of Allah, never will ye be able to
number them. Verily, man is given up to injustice
and ingratitude. Surah Ibrahim, 14: 34.

148

In a nutshell, Islam encourages an inclusive process
of industrialization which brings about socio-economic
well-being and harmony with the environment. Indeed,
Islam provides the perfect manual and guidance for man
to run industrialization in a rightful way. This will be
discussed further in the next section.

Four Religious Guiding Principles and Values in
Industry: Industrialization in the West basically deals
with human ends for human interests and purposes.
In contrast, the Muslim idea of the highest form of

industrialization is that it is the one which is
pleasing  to Allah. Moreover, God-blessed
industrialization does not make sense without the

ethical dimension of the divine revelation. In addition,
the most important matter in ethics and values in
industry according to Islam, is the matter of existence
itself and how it is to be defined. Another issue is the
matter concerning resources and how it is to be utilized.
Therefore, this section deals with both basic issues by
exploring the general guiding principles and values in the
process of industrialization. However, it should be noted
here that an elaboration and analysis of Islamic guiding
principles and values in industry can be very complex and
wide in scope. For the purpose of this paper, the
researcher will limit the analysis of primary elements which
have direct implications for industry and industrialization
process.

Divine Unity and Oneness (al-Tawhid): Man and the
universe have not come into existence on its own and
neither are they a product of natural forces that had
somehow, by pure chance, combined to produce life.
On the contrary, man and the universe are the creations of
the All Wise and the Most Merciful Creator, the only one
God. Allah says in the Glorious Quran affirming His
Oneness and He is the Creator of the heavens, the earth
and everything:

It is He Who begins [the process of] creation; then
repeats it; and for Him it is most easy. To Him
belongs the loftiest similitude [we can think of] in
the heavens and the earth: for He is Exalted in
Might, full of wisdom. Surah Al-Rum, 30: 27.

He to whom belongs the dominion of the heavens
and the earth: no son has He begotten, nor has He
a partner in His dominion: it is He who created all
things and ordered them in due proportions. Surah
Al-Furqan, 25: 2.
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In Islam, the core concept which permeates all
aspects of human life is Tawhid or the unity of God and
its opposite is expressed by the term Shirk which means
associating partners with Allah. Being a Muslim is to have
faith in La ilaha illa Allah that there is no God but Allah.
He is the Creator, the Sustainer, the Cherisher and the
Owner of everything. He says in the Holy Quran:

Allah is He, than Whom there is no other god; - Who
knows [all things] both secret and open; He, Most
Gracious, Most Merciful. Allah is He, than Whom
there is no other god; - the Sovereign, the Holy One,
the Source of Peace [and Perfection], the Guardian
of Faith, the Preserver of Safety, the Exalted in
Might, the Irresistible, the Supreme: Glory to Allah.
[High is He] above the partners they attribute to
Him. He is Allah, the Creator, the Evolver, the
Bestowal of Forms [or Colors]. To Him belong the
Most Beautiful Names: whatever is in the heavens
and on earth, doth declare His Praises and Glory:
and He is the Exalted in Might, the Wise. Surah Al-
Hasyr, 59: 22-24.

The Prophet Muhammad S.A.W. also explained that
Allah has ninety-nine Names (al-asma’ al-husna) which
show all the attributes of perfection and whoever believes
in their meanings and acts accordingly will enter paradise,
He says:

Allah has ninety-nine Names. Whoever believes in
their meanings and acts accordingly will enter
Paradise [11].

He has created the whole universe with the sole
purpose of worshipping Him. It is this purpose which
gives meaning and significance to the existence of the
Universe of which man is a part [12]. As Allah says in the
Glorious Quran:

I have only created Jins and men, that they may
serve Me. Surah al-Zariyat, 51: 56.

Man should give full submission and worship to
Allah and to have Him constantly present in his life. He
must submit himself to Allah with total and sincere belief,
a declaration with his tongue, an acceptance with his
heart and a reflection through his actions [13]. Hence,
man’s mission in this world becomes a dedication to His
Creator whereby the absolute worship and obedience to
Him become his purpose of life. Allah says in the Qur’an:
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And they ill-treated them for no other reason than
that they believed in Allah, Exalted in Power,
Worthy of all Praise! Surah al-Buruj, 85: 8.

Since He is the only Creator of man and the whole
universe, so He knows well what suits His creations at all
time and indeed what benefits or harms man, what makes
him successful or miserable. By His knowledge and
beneficence He has legislated what suits best and fulfills
the essential needs of all His creatures on earth and makes
their life successful and secure. Allah says in the Holy
Quran:

Allah is He, than Whom there is no other god; Who
knows [all things] both secret and open; He, Most
Gracious, Most Merciful Surah Al-Hashr 59: 22.

To Allah do belong the unseen [secrets] of the
heavens and the earth and to Him goes back every
affair [for decision]: then worship Him and put thy
trust in Him: and thy Lord is not unmindful of aught
that ye do. Surah Hud 11: 123.

It is in this sense that even in the worldly matters
including economic and industry, Muslims should obey
and follow His guidance and revelation. In fact, each an
every Muslim’s endeavor including his efforts in industry
is considered an ibadah because worship in Islam
encompasses both spiritual and material pursuits as long
as it conform to Islamic principles and guidance [14].

In short, Tawhid is the most important and
fundamental principle of the teachings of Muhammad
PBUH and indeed the message of all Messengers of
Allah. It is the bedrock of other beliefs, commands and
laws in Islam. It is thus, all human affairs including
industrialization process must stand firm on this
foundation. The revelation which was sent by Allah
through His Messenger must be the basic frame of
reference and the starting point in the formulation of
industrialization’s goals, policies and strategies at all
levels [12].

Vicegerency (al-Khalifah) and Responsibility (al-
Amanah): The concept of al-khalifah and al-amanah are
very important in the industrialization process. Man
should realize his true self that he is God’s supreme
creation and His vicegerent (khalifah) on earth who has
been endowed physical, intellectual and spiritual
potentialities which must all be developed and nurtured.
(Haneef, 1997) [15] Allah says in the Glorious Quran:
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Behold, thy Lord said to the angels: "I will create a
vicegerent on earth". Surah al-Baqarah, 2:30.

We have honored the sons of Adam, provided them
with transport on land and sea; given them for
sustenance things good and pure; and conferred on
them special favors, above a great part of our
creation. Surah al-Isra’, 17:70.

His role as God’s vicegerent (khalifah) implies that
the universe, natural resources and other creations are
entrusted (amanah) to man for his utilization. His superior
intelligence (‘ag/) should be used to its full potential so
that he can understand his position, function as his true
self as a khalifah and control over all other creations on
earth for his well-being in a rightful way. In fact, the Quran
obviously tells us that the Almighty Allah created the
world and whatever in it for the usage and pleasure of the
sons of Adam. Allah says in the Quran:

It is He Who hath created for you all things that are
on earth; Moreover His design comprehended the
heavens, for He gave order and perfection to the
seven firmaments; and of all things He hath perfect
knowledge. Surah al-Baqarah, 2: 29.

And He has subjected to you, as from Him, all that is
in the heavens and on earth: Behold, in that are
Signs indeed for those who reflect. Surah al-Jathiyah,
45: 13.

However, this authority is not absolute because he is
a khalifah and also at the same time as a servant (‘abd) of
Allah who does not have any independent authority other
than to follow Allah’s Will, for he cannot violate the basic
premise of this trusteeship (amanah) while using it to his
advantage. In short, Allah is the real owner of all
resources and man is allowed to use them to his
advantage as long as this trusteeship or amanah is not
violated. It is in this sense that private ownership of
resources in Islam differs from conventional system [16].

Yea, to Allah belongs all that is in the heavens and
on earth: so that He rewards those who do evil,
according to their deeds and He rewards those who
do good, with what is best. Surah an-Najm 53: 31

Since the true ownership of all resources,
environment, ecology and the whole universe are resides
with Allah, their misuse that involves waste and
destruction is a sinful act in Islam. Allah says in the
Quran:
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To every people [was sent] an apostle: when their
apostle comes [before them], the matter will be
judged between them with justice and they will not
be wronged. Surah Yunus 10: 47.

Hence, there can be absolutely no room in
industrialization process for environmental pollution
or excessive use of natural resources which leads to
over-production and the destroying of those output,
by burning or dumping into the ocean in order to
maximize profit and to maintain prices at a higher
This
industrialization practice and indeed the third world
become the dumping area for the
from industrialized countries.

level. is a wusual scenario in value-free

countries always
goods
Apparently, Islam deals with such crisis from its root

unsold

as the concept of khalifah and amanah entail that no one
is authorized to destroy or waste the God-given
resources. Everyone must utilize it in a very best possible
way for all, as well as acquire it in a rightful way. Allah
says in the Quran:

It is He Who produce gardens, with trellises and
without and dates and tilth with produce of all
kinds and olives and pomegranates, similar [in
kind] and different [in variety]: eat of their fruit in
their season, but render the dues that are proper on
the day that the harvest is gathered. But waste not
by excess: for Allah love not the wasters. Surah al-
An’am, 6: 141.

No one is authorized to violate the terms of
khilafah and amanah because everybody is equal in
terms of ownership and opportunity to acquire the
God-given resources by rightful and permissible way.
Basically, this is also an appropriate treatment for the
crisis of resource depletion. This is because every
industrialist should realize that man is just a trustee (amin)
of all resources and he must subscribe to the law of the
real Owner of the resources, otherwise, he will be
punished.

And those who break the covenant of Allah, after its
ratification and sever that which Allah has
commanded to be join [i.e. they sever the bond of
kinship and are not good to their relatives] and
work mischief in the land, on them is the curse and
for them is the unhappy home [i.e. Hell]. Surah Al-
Ra'd, 13:25. See: Surah Muhammad, 47: 22-23.
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As we have seen, many crises namely; inequalities,
resource depletion, environmental pollution, over-
production and inflation are inherent in the culture of
industrialism in a value-free society where religion is
always put aside and profit maximization is always the
ultimate end of industrialization. This is the reality of
contemporary industrialization. The crises and imbalances
that we are facing today are basically because of the
greediness and selfishness of man. In fact, Allah says in
the Qur’an:

Mischief has appeared on land and sea because of
[the meed] that the hands of men have earned, that
[Allah] may give them a taste of some of their deeds:
in order that they may turn back [from Evil]. Surah
ar-Rum, 30: 41.

Man always does injustice (zalm) and ingratitude
(kaffar). Allah says in the Holy Qur’an:

And He giveth you of all that ye ask for. But if ye
count the favors of Allah, never will ye be able to
number them. Verily, man is given up to injustice
and ingratitude. Surah Ibrahim, 14: 34.

In conclusion, the concept of khilafah, ‘abd and
amanah play a vital role to remind man about his true self.
Man who is a khalifah on earth and also an amin or a
trustee should utilize the amanah (God-given resources
and the whole universe) in a very best way possible for
all. He is also an ‘abd or a servant of Allah who does not
gain absolute freedom, so that he should always obey
Allah’s law. If each an every man realizes his true self and
his responsibilities as a khalifah and ‘abd on earth, the
God-blessed industrialization process which brings about
socio-economic well-being, then prosperity, wealth, peace
and contentment could really be established on earth.
Allah promises that He will grant His bounties to His
servant who realizes his true self and is always be
thankful to Him:

Your Lord caused it to be declared publicly that if
you are grateful, I will add more favors unto you,
but if you show ingratitude, truly My punishment is
terrible indeed. Surah Ibrahim, 14: 7.

Justice (al-‘Adalah) and Equilibrium (al-Tawazun): 1t is
undeniable that justice is a universal value that can be
accepted by each and every man on earth regardless of
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his religion and belief. Indeed, the role of the message
delivered by all the Messengers of Allah from Adam A.S.
to the Last Prophet Muhammad S.A.W. has also been to
establish justice on earth [12, 17].

To every people [was sent] an apostle: when their
apostle comes [before them], the matter will be
judged between them with justice and they will not
be wronged. Surah Yunus, 10: 47.

In Islam there is no compromise with justice,
indeed it takes precedence over love, even love for
[18].

one’s
Qur’an:

parents As Allah says in the Glorious

O ye who believe! Stand out firmly for justice, as
witnesses to Allah, even as against yourselves, or
your parents, or your kin and whether it be
[against] rvich or poor: for Allah can best protect
both. Follow not the lusts [of your hearts], lest ye
swerve and if ye distort [justice] or decline to do
justice, verily Allah is well- acquainted with all that
ye do. Surah al-Nisa’ 4: 135.

Moreover, the Qur’an places justice in the nearest
state to piety [19]:

O ye who believe! Stand out firmly for Allah, as
witnesses to fair dealing and let not the hatred of
others to you make you swerve to wrong and depart
from justice. Be just,; that is next to piety: and fear
Allah. For Allah is well-acquainted with all that ye
do. Surah al-Ma’idah, 5: 8.

It should be noted here that Islam and injustice are at
variance with each other as Ibnu Taimiyyah says: “the
world can survive with justice and disbelief, but not with
injustice and Islam” [20]. It is thus, establishing socio-
economic justice is the basic premise in God-bless
process of industrialization.

And come not nigh to the orphan's property, except
to improve it, until he attains the age of full
strength; give measure and weight with[full] justice;
no burden do We place on any soul, but that which
it can bear,- whenever ye speak, speak justly, even
if a near relative is concerned; and fulfil the
covenant of Allah. Thus doth He command you, that
ye may remember. Surah al-An‘am, 6: 152.
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As we have seen, -capitalist industrialization
exaggerates the right of the individual over the society
while socialist industrialization advocates the rights of the
society over the individual. On the other hand, in Islam
every person is entitled to have the right to benefit from
the natural resources and to own property and wealth
individually or in partnership with others while state
ownership of critical resources is allowed if it is in the
public interest. In other words, each is given its due right
in life but it is governed and controlled by the God-given

law.

It is We Who portion out between them their
livelihood in this world. Surah Al-Zukhruf, 43: 32.

Islam also provides guidelines for the state and the
people to manage the resources according to the priorities
when the interests between two parties clash.
Accordingly, the interest of the community takes
precedence over the interest of individual, relieving
hardship takes precedence over promoting benefit and a
bigger loss cannot be prescribed to alleviate a smaller loss
and a bigger benefit takes precedence over a smaller one,
conversely a smaller harm can be prescribed to avoid a
bigger harm and a smaller benefit can be dispensed with
in preference to a bigger one [21, 22].

Bearing in mind that public good should always be
above personal interest, no one has the right to exploit
others and monopolize abuse on others’ properties or on
the national resources for his personal interest. Human
exploitation and destruction of the private properties or
national resources at any level, in any shape and under
any circumstances is anti-Islamic and must be eliminated.
Allah says in the Qur’an:

And do not eat up your property among yourselves
for vanities, nor use it as bait for the judges, with
intent that ye may eat up wrongfully and knowingly
a little of [other] people's property. Surah al-
Bagarah, 2: 188.

Moreover, man who at once a khalifah, an ‘abd and
an industrialist in the process of industrialization is not
given absolute freedom in exploiting the resources for his
own benefits and profits and it is his resposiblity to
ensure that the process of production of goods and
industrialization is in harmony with the people,
environment and life on earth. There is no doubt that he

has right to acquire and utilize the resources to earn
profits, in fact everybody is given equal opportunity, but
he should realize that he is bounded with the terms and
conditions in God-given law. Hence, he should do justice
to everybody including the natural surroundings and act
with moderation at all time. Any misuse of God-given
resources by wasting or destructing is considered illegal
in Islam [18]. Allah says in the Holy Qur’an:

Eat of the good things We have provided for your
sustenance, but commit no excess therein, lest My
Wrath should justly descend on you: and those on
whom descends My Wrath do perish indeed!. Surah
Taha, 20: 81.

As and employer in a factory for example, an
industrialist
employees as members of his own family. They must be
treated with respect, compassion and equally as brothers
[12]. Their rights and well-being must be ensured, as the
Prophet Muhammad S.A.W. says:

should consider the laborers or the

Your workers are your brethren. The Almighty Allah
placed them under you [for your services]. Whosoever
has one [of his brethren] under him [working for him]
must feed him of what he eats, clothe him of what he
clothes himself and do not assign them to do what they
cannot do. If you do, then help them [23].

Furthermore, real wages for the laborers in a Muslim
society should ideally be at least at a level that would
enable them to fulfill their basic needs in humane manner
[12]. Allah’s Messenger also reminds the employer to pay
the wages of the workers rightfully and even before his
sweat dries out. In addition, the workers must be treated
and paid equally regardless of gender and races because
man and women, black and white are equal before Allah.
Allah says in the Holy Qur’an:

If any do deeds of righteousness- be they male or
female - and have faith, they will enter Heaven and
not the least injustice will be done to them. Surah al-
Nisa’ 4:124.

Indeed, in Islam, all individuals of every race, gender
and status originates from one source, everybody is from
Adam and he is created of soil. As Allah says in the
Qur’an:
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Oh mankind! Reverence your Guardian-Lord, Who
created you from a single Person, created, of like
nature, his mate and from them twain scattered [like
seeds] countless men and women; fear Allah,
through Whom you demand your mutual [rights]
and [reverence] the wombs [that bore you]: for
Allah ever watches over you. Surah al-Nisa’ 4:1.

It is also based on the statement of Allah's
Messenger, He says:

The Almighty Allah has removed the false pride
taking, which was practiced in the pre-Islamic period,
where individuals took false pride with their ancestors
[forefathers]. All mankind belongs [in lineage] to Adam.
Adam is created of soil [earth dirt] [24].

Therefore, nobody can exploit others by claiming
neither his superiority nor special privilege, neither in the
process of industrialization nor in other walks of life.
Specifically, all employers should do justice to the
employees, regardless of gender and races. At the same
time, a worker should also do justice to his employer by
performing his duties and tasks with full responsibility.

With regard to the increasing rate of working women
in labor market which generally increases the rate of dual-
earner families has led to drastic changes in the
contemporary family life [25]. One may suggest that
women should return to their basic role of staying at
home. Indeed, the primary role of women is to take care of
their family and ensure a healthy pattern of their
children’s upbringing. This solution might be suitable to
the women who can choose to either work or not work.
Nevertheless, in reality, the economical disadvantage of
the family has “forced” some women to work. Besides,
there are certain areas that need women in the workforce
such as nurses, teachers and doctors. Whatever reasons
that women give for working, either they like to work or
they must work, they should do justice to both; family
and career [26].

In contemporary practices, however, in the formal
sector the workers are bound by contracts that specify
the duration of work, the flexibility regarding conditions
of work, where to work, when to work, rules and
regulations to be observed and the benefits to be gained.
Women workers are also restricted to such terms as they
should adjust and accommodate their schedules to their
jobs at the expense of their families [25]. The prevailing
ideology of the separation of work and family that has
continually indoctrinated the employers to perceive family
life is a private sphere has led them to enforce
employment policies which somehow negatively affect a
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worker’s health and family relationship. Most of the
employers especially in private sector assume that work
and family should be separate and should not overlap. It
is undeniable that such idea can be practiced in some
circumstances but they should realize the fact that work
could have a profound impact on family life and that
family life could likewise have an impact on work [25].

Moreover, the employer should be more sensitive to
the changing needs of their workers who comprises
married women with children. The employers must
recognize and acknowledge female employees’ rights to
have good work conditions with flexible work arrangement
that help them to integrate work with family. For example,
introducing flexible working hours, reducing work loads
or part-time work, giving career breaks, compressing work
weeks, near-site and good quality of child care support
services and women should also be allowed to see their
children when they are needed. It is in this sense justice
toward women employees should be translated by the
employers in the work place. Indeed, this issue should not
be perceived as a woman’s issue, rather it is a social issue
because if the future generation does not get the kind of
care and upbringing that an achieving -civilization
requires, there is bound to be a decline in the quality of
human beings and a breakdown in social control. Crimes
and moral delinquency among new generations may also
rise [12]. Islam has given the general guiding principle; to
do justice to everybody and then it depends on man’s
intellect and creativity in problem solving and decision
making, as long as it follows the Islamic principles and
teachings, it is acceptable in Islam.

On another note, Islam does not endorse a blind
justice, rather it should be implemented in a balanced
(tawazun) manner. In Islam, equal distribution of wealth
and all resources on earth does not mean that it aims to
remove all differences in terms of work, income and wealth
because it is a part of Allah’s plan [17]. Furthermore, the
existence of these differences serves toward the smooth
functioning of the process of industrialization.

It is We Who portion out between them their
livelihood in this world and We raised some of them
above others in ranks, so that some may employ
others in their work. Surah Al-Zukhruf 43: 32.

Even though the existence of rich and poor, employer
and employee, “haves” and “haves-not” is a part of
Allah’s plan, but it should be noted here that everybody
should work for the betterment and improvement of his
living [14]. Besides, Islam also preserves the right of the
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poor and needy people by recognizing their right to have
a claim on part of the wealth accumulated by the rich to
the extent that the basic needs of everyone in society are
met.

And in their wealth and possessions [was
remembered] the right of the (needy) him who asked
and him who [for some reason] was prevented [from
asking]. Surah al-Dhariyat 51: 19.

This is through infag, a volunteering spending to
take care of the needy people and zakah, an obligatory
levy on all surplus wealth and agricultural income of the
Muslims.

And, they feed, for the love of Allah, the indigent, the
orphan and the captive. [Saying], We feed you for
the sake of Allah alone: no reward do we desire
from you, or thanks. Surah al-Insan 76: 8.

Of their goods, take alms, that so thou mightest
purify and sanctify them; and pray on their behalf.
Verily thy prayers are a source of security for them:
And Allah is One Who heareth and knoweth. Surah
al-Tawbah 9: 103.

And from the fruit of the date-palm and the vine, ye
get out wholesome drink and food: behold, in this
also is a sign for those who are wise. Surah al-Isra’
17: 26-27.

Hence, everybody should have the opportunity to
share the fruits of industrialization and development
because God-given resources must be utilized equitably
for the well being of all, not just for a few groups of
people who are at the top [12]. Allah also says in the
Glorious Qur’an:

Give them something yourselves out of the means
which Allah has given to you. Surah al — Nur 24: 33.
But render the dues that are proper on the day that
the harvest is gathered. Surah al-An’am 6: 141.

In order that it may not [merely] make a circuit
between the wealthy among you. Surah al-Hasyr
59:17.

Allah also commands man to be just to his natural
surroundings and maintaining a balance (al-tawazun) in
the use of resources; not rendering their over-exploitation,
but protecting and preserving them for today’s and the
future generations [18]. He says in the Holy Qur’an:
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It is He Who produceth gardens, with trellises and
without and dates and tilth with produce of all
kinds and olives and pomegranates, similar [in
kind] and different [in variety]: eat of their fruit in
their season, but render the dues that are proper on
the day that the harvest is gathered. But waste not
by excess: for Allah loveth not the wasters. Surah al-
An’am 6: 141.

Eat and drink: But waste not by excess, for Allah
loveth not the wasters. Surah al-A‘raf 7: 31.

However, the quest of profit maximization and serving
self-interest in the contemporary industrialization process
have created the tendency in men toward involvement in
exploitation, dishonest inclinations and
ultimately destruction of the planet and its ecology [27].

corruption,

The current model of endless growth which supplies
excessive demand of consumer goods and the prevailing
lifestyle of a modern man, has eventually led to the crisis
of resource depletion and environmental degradation.
This scenario shows that the current order, i.e. the
capitalist and socialist models are now seen as failures
and indeed are untenable in terms of keeping the planet in
a good repair. Hence, there is a need for the establishment
of a just and balance order under the Shari‘ah to replace
the current models of industrialization [18].

Islam admits that human’s self-interest should be
fulfilled, but it should be within the constraint of socio-
economic justice. Allah has created the earth and its
ecosystems, all works within their own limits and balance.
Islam likewise sets limits to human desire, so that it will
work accordingly to Allah’s will. That is why man needs
a just and balance system to control his desire which can
never be satisfied. If he was given two valleys of gold, he
would certainly ask for a third. As soon as he receives the
third valley, he would beg for the fourth and so on [14].
Apparently, this is the prevailing lifestyle which is
inherent in the Western culture of industrialism and
indeed this is the pattern of lifestyle that has prevailed in
the Muslim countries for decades. It is in this sense that
is why man needs religion, in order to guide him to utilize
the resources rightfully, to earn his living lawfully and to
control his desires, so that he will be able to live in peace,
deriving solace out of God-given bounties with
moderation and justice [14].

The Goals of Shari‘ah (Magqasid al- Shari‘ah): The basic
objective of the shari‘ah is predicated on the benefits of
individuals as well as the community and its laws attempt
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at protecting these benefits and facilitating improvement
and betterment of the condition of man on earth. This is
based on the main purpose of the prophethood of
Muhammad S.A.W., that is, to bring rahmah or
compassion and huda or guidance, Allah says in the
Qur’an:

We sent thee not, but as a Mercy for all creatures.
Surah al-Anbiya’ 21:107.

O mankind! there hath come to you a direction from
your Lord and a healing for the [diseases] in your
hearts and for those who believe, a guidance and a
Mercy. Surah Yunus 10:57

Al-Juwayni classified three categories of magasid al-
shari‘ah; essential or DaruriyyAt, complementary or
Hajiyyat and desirable or tahsiniyyat. These ideas were
then further d eveloped by his student al-Ghazali who
categorized that the shari ‘ah pursued five objectives [28]
which are declared as:

Preservation of faith
Preservation of the life
Preservation of intellect
Preservation of posterity
Preservation of wealth

Bearing all the above in mind, we can see that the
goals of Shari‘ah (maqasid al-shari‘ah) integrates a
degree of versatility and comprehension into the reading
of the sources of shari ‘ah. Indeed, it provides a ready and
convenient access to the shari‘ah to deal with the
prevailing socio-economic climate of the present-day
Muslim society [14]. Therefore, in the process of
industrialization these five basic necessities of the human
being must be preserved and enriched in order to ensure
socio-economic justice.

In order to illustrate the roles of these goals in the
process of industrialization we should go through them
one by one. The preservation of faith has been discussed
previously, as fawhid is the most important element to
achieve a sustainable industrialization and development
of a nation. It puts human at a proper place as a servant of
Allah (“abd), a vicegerent (khalifah) and it enables human
beings to act in accordance with Allah’s will and to
interact with other fellow human beings in a balanced and
mutually caring manner to ensure the well-being of all.
Without injecting the dimension of faith into all human
actions and decisions the socio-economic justice cannot
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be realized. In fact, the socio-economic imbalances,
poverty, inequalities, social crises, moral collapse,
nervous and psychological diseases and family
breakdown which are inherent in modern industrialized
societies are the impact of the negligence of this vital
dimension in the industrialization and development
process [12]. Hence, the preservation of faith is the most
vital part in the process of industrialization. It applies to
all individuals in the process of industrialization; the
industrialists, producers, manufacturers, consumers as
well as the government.

In addition, the three elements in the middle; life,
intellect and posterity are also related to the well-being of
each and every individual in the industrialization process.
These three elements are considered as the basic needs
that should be fulfilled through the process of production
and distribution of resources and output in industry.
Food-related industry, clothing and apparel industry,
housing industry, healthcare and pharmaceutical industry,
educational services for intellectual and spiritual
development and other related industries are considered
aneed of a society. It is in this sense that industrialization
can be a praiseworthy endeavor that fulfills the physical,
spiritual and intellectual needs of the people in society
[12]. Any industries which harm these three elements
must be considered as illegal, for instance, any hazardous
industries which pollutes the environment and endangers
human’s health and life on earth are illegal. Beverages,
alcohol, tobacco industries which harm the human’s mind
and health should be abolished. Prostitution which harms
human dignity should be ended. These are the conditions
that Islam has provided to ensure the socio-economic
justice in the process of industrialization and in a society
as a whole. In short, these three important objectives
should always be the basic consideration of all parties
who are involved in the process of industrialization.

The final element of magasid al-shari‘ah is the
preservation of wealth. Though wealth is not an end in
itself but Islam recognizes it as an important means
for  realizing human well-being and achieving a
sustainable This
Islam promotes al-tawazun (balance) between material
and spiritual aspects of human life. In fact, it does not

admit a conflict, not even a

development. element shows that

separation between life-
spiritual and life-mundane. Islam views that all God-given
resources on earth are considered as wealth that should
be utilized by men in the best possible way for all. The
preservation of wealth implies that no one can exploit
others’ properties [12].
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CONCLUSION

The process of industrialization as understood from
selected Quranic verses should preserve the basic
necessities of all human being. This study has however
sufficiently show that, in addition to grasp the Quranic
concept on the matter, the shari ‘ah plays a pivotal role in
shaping and guiding the process of industrialization.
Furthermore, the very broad universal concept of magasid
al-shari‘ah enable it to be relevant and flexible to all
circumstances in the human daily affairs. This also shows
that the religion of Islam formulates a unique system and
strategy to conserve socio-economic justice in the
process of industrialization and as well as in the society
as a whole.
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